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Abstract

The study of the classical hadith criticism method is important to understand the
standard of authenticity of history in the Islamic scientific tradition. Inam al-Nasa'i is
one of the important figures in the development of hadith which is known for its
distinctive characteristics in jarh wa ta‘dil. This research aims to examine al-Nasa'T's
approach in compiling the book al-Mujtaba and its contribution to the method of hadith
criticism. This paper is a qualitative research with the method of literature study,
analyzing the content of the book al-Mujtaba and comparing it with the works of other
hadith scholars such as al-Bukhariy and Muslim. The results of the study show that al-
Nasad't not only played the role of a narrator, but also as a critic who actively assessed
the quality of the sanad and the narrator carefully. In general, the criteria of the book
are divided into three categories: the hadith found in al-Sahihain, the sahih hadith
according to the conditions of both, and the hadith that explains the 'illat. AI-Nasa'1 also
critically evaluates narrators who are considered weak despite being narrated by other
great muhaddis. Thus, al-Nasa’i's work has made a great contribution, not only in
narration but also in the development of the methodology of hadith criticism.
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Abstrak

Kajian terhadap metode kritik hadis klasik penting dilakukan untuk memahami
standar keotentikan riwayat dalam tradisi keilmuan Islam. Imam al-Nasa't merupakan
salah satu tokoh penting dalam perkembangan hadis yang dikenal dengan ciri khas
tersendiri dalam jarh wa ta‘dil. Penelitian ini bertujuan menelaah pendekatan al-
Nasa’i dalam menyusun kitab al-Mujtaba dan kontribusinya terhadap metode kritik
hadis. Tulisan ini merupakan penelitian kualitatif dengan metode studi kepustakaan,
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menganalisis isi kitab al-Mujtaba serta mengkomparasikannya dengan karya ulama
hadis lainnya seperti al-Bukhariy dan Muslim. Hasil kajian menunjukkan bahwa al-
Nasa'’i tidak hanya berperan sebagai perawi, tetapi juga sebagai kritikus yang aktif
menilai kualitas sanad dan perawi secara teliti. Secara umum, kriteria kitabnya
terbagi ke dalam tiga kategori: hadis yang terdapat dalam al-Sahihain, hadis sahih
menurut syarat keduanya, dan hadis yang dijelaskan ‘illatnya. Al-Nasa'l juga secara
kritis mengevaluasi perawi yang dianggap lemah meskipun diriwayatkan oleh
muhaddis besar lainnya. Dengan demikian, karya al-Nasa't memiliki kontribusi yang
besar, tidak hanya dalam periwayatan tetapi juga dalam pengembangan metodologi
kritik hadis.

Kata kunci: Kritik Hadis, Imam al-Nasa’1, al-Mujtaba.

Introduction

Hadiths, which are living and practical in nature, were also verbalized as an
effort to disseminate Islamic teachings. In fact, the Companions also made efforts to
document them in physical form. In the history of the spread of hadith, friends as
the first generation generally do it verbally. However, it does not mean that the
narration of hadith in the form of records is not done. If we reflect on the
genealogical history of the spread of hadith, actually the role of friends as the early
generation in the development of hadith is quite clear both verbally and in writing.
Although the transmission of hadith carried out by the Companions is more
dominant, it does not mean that the reportage of hadith in the form of notes is not
carried out, some of the narrations are also contained in the form of writings which
are later known as suhuf or sahifah al-sahabah, such asSahifah Sa‘d ibn ‘Ubadah al-
Ansariy, Sahifah ‘Abd Allah ibn Ubay Aufi, Sahifah ‘Abdillah ibn ‘Amr al-‘As (Sahifah al-
Sadigah) and other (Al-‘Umariy, n.d, p. 228. Even efforts to critically interpret
religious texts, both the Qur'an and hadith, which became known as the ijtihad of
companions, both ijtihad carried out individually and collectively. (Kausar, 2017).

The initial phase of the transmission of the hadith reported through the
Sahifahs written by the Companions in terms of the style and characteristics of the
content therein was considered to be limited to individual needs in maintaining
memorization, not comprehensively and only recorded in one or part of a relatively
few sheets. (Al-Sahib, 2020). Similarly, in the later generation of the tabi'in, the
writing of traditions was not much different from before where the traditions that
were reported in a record contained only the traditions of a companion or a tabi'in.
Although they numbered in the hundreds, they did not include compilations of
traditions from a number of companions or tabi'in nor were they specific to certain
configurations and characteristics and methodologies in hadith science as they are
known today (Sa‘id, 1408, p. 66).

In the second century Hijri, the initiative of the scholars began to show that
after previously being limited to the collection of hadith, they now went beyond this
and classified them into specific chapters according to the content of the hadith text.
However, according to ‘Ajjaj al-Khatib this period was not the beginning of tadwin
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(or official codification) but rather the beginning of works organized according to
chapters (Al-Khatib, 1980, p. 342) Ibn Hajar mentions the first to document hadith
by this method as al-Rabi‘ ibn Sabih, Sa‘ld ibn Abi Arubah, and others (Al-‘Asqalaniy,
1380, p. 6). While the official codification was done during the reign of Umar ibn
Abdul Aziz (d. 101) through his orders to hadith scholars in various cities such as to
Abu Bakr ibn Hazm in Medina to codify the traditions (Al-Syamaliy, 2006, p. 21).

It was this spirit that in later generations gave birth to various works of
scholars in writing hadith with different styles, characteristics, approaches and
methodologies. The general method or manhaj that became the way of muhaddisin
in compiling their works included al-Masanid, al-Sihah, al-Jawami’, al-Sunan, al-
Ma‘ajim, and so on. While the specific manhaj is like al-Bukhariy in al-Sahih.
Although his book is still covered by the general method, there are special
characteristics in it, such as his tendency and attention to the discussion of figh (figh
al-hadis) in each chapter. Similarly, Imam Muslim in his al-Sahih often corroborates
the narration with other sanad paths in one hadith discussion (‘Ala’ al-Din, 2021, p.
117). It was during this period that this critical and analytical aspect began to
emerge against the backdrop of the spread of false information claiming to be
hadith. Consequently, the scholars began to systematically and methodologically
verify the information claimed to be from the Prophet as a preventive measure to
prevent falsity, including not accepting a narration unless the condition of the
narrator and the information he carried were known, and compiling general rules
to assess its validity (Andaluzi et al.,, 2024).

In addition to al-Bukhariy and Muslim, many other scholars or muhadith
attempted to preserve the existence of the Prophet's sunnah by dividing the
compilation of hadith books into several categories. The sunan, for example,
contains specialized books composed by scholars that discuss chapters of figh that
facilitate and serve as a reference for fuqaha to derive rulings (shari'ah) (Al-Tahhan,
2004). The famous books of hadith with such characteristics are the kutubussittah
(six books of hadith). Of these books, each has a specific method, one of which is al-
Nasa’l with his book al-Mujtaba. His al-Mujtaba does contain sahih, hasan, andda‘if
traditions, but it contains very fewda‘if traditions compared to other books of sunan.
Hence, al-Mujtaba is considered a reliable reference point among hadith scholars
and scholars. At times, al-Nasa’i's method of assessing narrators was not lenient or
tolerant and he even avoided narrating traditions from narrators whose traditions
were narrated by al-Bukhari and Muslim (even though they were disputed by
scholars), thus, in general, al-Nasa’i's book is the least loaded with weak traditions
and questionable narrators after Shahih al-Bukhari and Shahih Muslim (Al-‘Umariy,
n.d.). Therefore, the author is interested in reviewing in general the method and
characteristics of the book of al-Mujtaba.

In this paper, the author focuses on Imam al-Nasa't's Kitab al-Sunan al-Sugra
known as al-Mujtaba which includes traditions on figh. This qualitative research
uses a library research method with a discourse analysis approach by referring to
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primary sources (al-Mujtaba) and secondary sources both from relevant related
books and scientific articles.

Results and Discussion

A. Biography of al-Nasa’i

His full name is al-Hafiz al-Imam Shaykh al-Islam Abt 'Abd alRahman Ahmad
Ibn Shu‘aib Ibn ‘Al1 Ibn Sinan Ibn Bahr al-Khurasani al-Qadi, born in 215 AH. (Al-
Zahabiy, 1998). He was one of the leading Imams and a great ‘Alim (Al-Mizziy, 1992),
al-Nasa'it was the Imam of his time in the field of hadith, his birthplace and early life
was in Nasa, an area in Khurasan and it was in this area that he studied and began
his activities in the world of Education by memorizing the Quran and various other
disciplines taught by his teachers (Vicky R et al., n.d.). When al-Nasa’t became a
teenager, precisely when he reached the age of 15, he decided to pursue knowledge
(especially hadith) in various countries, including Hijaz (present-day Arabia), Iraq,
Sham, Egypt, the Jazirah, until he became an expert in the field of hadith science (Abu
Shahbah, n.d.).

After becoming an expert scholar of hadith he chose to settle in Egypt and
teach various disciplines (especially) in the field of hadith to the people there, he
stayed in Egypt for a year before his death, and at that time he decided to emigrate
to the city of Damascus, al-Nasa'l died on Monday, 13 Safar in 303 Hljriyyah or 915
AD. (Vicky R et al,, n.d.). Regarding the death of al-Nasa'i, scholars differ on the place
of his burial, al-Daruqutni said he was buried in Makkah between Safa and Marwah,
as well as the opinion of Abu ‘Abdillah Ibn Mandah (narration) from Hamzah al-
‘Ugbt al-Misr1 and others, while Imam al-Zahabi says that al-Nasa'l died in Ramlah
(an area in Palestine), this opinion is agreed upon by Ibn Yunus in his book Tarikh,
as well as Abu Ja‘far al-Tahaw1 and Abu Bakr Ibn Nuqtah who say that al-Nasa'i died
in Ramlah and was placed in Bait al-Muqgaddas (Abu Syahbah, n.d.).

1. Riwayah al-Hadith

He narrated traditions from many teachers including; Qutaibah Ibn Said
when he was 15 years old and studied with him for 1 year and 2 months, then Ishaq
Ibn Rahawaih, al-Harith Ibn Maskin, ‘Ali Ibn Khasyram, Abu Datd (author of Sunan
Abi Daud), Imam al-Tirmizi (author of al-Jami‘). Those who narrated from him
include Abl Qasim al-Tabarani, Abu Ja‘far alTahawi, al-Hasan Ibn Khidr al-Suytiti,
Muhammad Ibn Muawiyah Ibn al-Ahmar al-Andalusi, Abu Bakr Ahmad Ibn Ishaq al-
Sani (Abu Syahbah, n.d.).

2. Works and His Books
Among the books by al-Nasa'l mentioned by the editors of his book are the
following:

Ahadit al-Sha ‘bi, Ahsan al-Asanid allati turwa ‘an Rasul Allah saw, al-Asma’ wa
al-Kuna, al-Aghrab, Imla’atuhu al-Hadithiyyah, Tasmiyat al-Du‘afa’ wa al-
Mutawrakin wa al-Thigat mimman hamala ‘anhum al-hadith min ashab Abi Hanifah,
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Tasmiyat Fugaha’ al-Amsar min Ashab Rasul Allah wa man ba‘dahum min Ahl al-
Madinah, Tasmiyat Mashayikh Abi ‘Abd al-Rahman Ahmad bin Shu‘ayb bin ‘Ali al-
Nasa’i allazi sami‘a minhum, Tasmiyat man lam yurwa ‘anhu illa rajul wahid, al-
Tamyiz, al-Jarh wa al-Ta‘dil, Dhikr al-Mudallisin, Dhikr man haddatha ‘anhu Ibn Abi
‘Urtibah wa lam yasma*‘ minhu, Dhikr man yu‘raf min al-Qudat bi al-Hadith, al-Ruwat
‘an al-Zuhri, al-Sunan al-Sughra (al-Mujtaba), al-Sunan al-Kubra, Shuyikh al-Zuhri,
al-Du‘afa’ wa al-Mutawrakin, al-Tabaqat, al-Kadhdhabtin al-Ma‘rifiin bi Wad® al-
Hadith ‘ala Rasul Allah saw. Musnad Hadith Ibn Jurayj, Musnad Hadith al-Zuhri bi
‘Ulalih wa al-Kalam ‘alayh, Musnad Hadith Sufyan ibn Sa‘id al-Thawri, Musnad Hadith
Shu‘bah ibn al-Hajjaj, Musnad Hadith Fadil ibn ‘lyad wa Dawud al-Ta’t wa Mudaffar
ibn Muhallal al-Sa‘di, Musnad Hadith Malik ibn Anas, Musnad Hadith Yahya ibn Sa‘id
al-Qattan, Musnad ‘Ali ibn Abi Talib, Man Kunyatuhu Abii Muhammad min al-Sahababh,
al-Muntaqa min Musnad Ishaq ibn Ibrahim ibn Yunus al-Manjaniqi, Manasik al-Hajj,
Musnad Hadith Manstr ibn Zadan al-Wasiti (al-Nasa'i, nd.).

3. Scholars' Assessment of al-Nasa’l

Many scholars gave more than one positive comment to al-Nasa'i. Physically,
al-Nasa’t was known to have a beautiful face, ruddy white skin, a person who was
earnest in worship day and night, fond of fasting, practicing fasting sunnah daud
(fasting one day and breaking one day, etc.) (Vicky R et al,, n.d.). In the academic
world, al-Nasa'l received many comments from scholars, including Abi1 Sa'id Ibn
Yunus who said that al-Nasa’t was an imam in hadith, an sigah, and a hafiz, Ibn
Mandah said; The pinnacle of knowledge of all the people in Egypt whom we have
mentioned is this group, the masters of ma'rifah and sahih, they are Muhammad Ibn
Ismail al-Bukhar1 Abi 'Abdillah, al-Hasan Ibn 'Alt al-Halwani, Muhammad Ibn Yahya
al-zuhli, 'Abdullah Ibn Abdurrahman al-Samarqandi, Abu Zur'ah, Abu Hatim al-
Raziyan, Abu al-Husayn Muslim Ibn alHajjaj al-Qusyairi, Abu Daud Ibn Sulaiman Ibn
al-Ash'ath al-Sijistani, Abti Abdurrahman Ahmad Ibn Shu'aib al-Nasa’i. This
generation is one that is accepted by consensus, and because their knowledge can
be used as proof for others (Ibn Mandah, 1416). In addition, al-Hakim said: I heard
'Ali Ibn 'Umar al-Hafiz say: Abi 'Abdurrahman (al-Nasa'l) took precedence in this
field over other scholars who were around him, and al-Hakim also said; I heard 'Ali
Ibn 'Umar say: 'Ali Ibn 'Umar said: "I heard 'Ali Ibn 'Umar say: 'al-Nasa’it was the one
who was more knowledgeable in the field of figh in Egypt at that time, more
knowledgeable about the criteria of hadith in terms of their quality, more
knowledgeable about the science of rijal (narrators of hadith), and when he reached
that level many people hated him so much that he decided to move from Egypt to
Ramlah (in Palestine) (Ibn Hajar Al-‘Asqalaniy, 1996).

There are several scholarly opinions regarding the mazhab of al-Nasa'i, Ibn
al-Asir (d. 606 AH) for example in his book Jami' al-Usul (Al-Jazari, n.d.Al-Sakhaw1
says that al-Nasa'l's school of thought is Shafi'l. He also wrote the book Manasik,
which indicates an agreement with the Shafi'l school of thought. In addition, al-
Sakhaw1 says that al-Jamal al-Asnawi, al-Taj Ibn al-Subki, al-Taqi Ibn Qadi Shahbah
and others have agreed with al-Nasa’l that he is of the Shafi'i school of thought (Al-
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Sakhawsi, n.d.).d.) and in addition al-Dahlawi (d. 1178 AH) said: Sahib al-Hadith is
sometimes attributed to one of the schools of thought because of his many
allegiances to that school, such as al-Nasa’i and alBaihaqi who are attributed to the
school of Shafi'l (Al-Dahlawi, n.d.).

4. Al-mujtaba and the method of al-Nasa'l

Kitab al-Sunan al-Sugra, also known as Kitab al-Mujtaba, is a compiled book
that belongs to the category of sunan books, which are books of traditions that are
made by classifying chapters of figh as a reference for jurists to infer laws (shari'ah)
that are not found in it something related to aqidah, It is different from other types
of books, such as alSahih, al-Jawami', al-Masanid, al-Ma'ajim, al-Mustadrakat, al-
Mustakhrajat, alAjza, and al-Mustadrakat.

The reason that al-Nasa't himself composed this book is as explained by Abi
Shahbah (d. 1983 CE) in his book Fi Rihab al-Sunnah al-Kutub al-Sihah al-Sittah that
when al-Nasa’l had finished composing his book al-Sunan al-Qubra he gave it to a
king in al-Ramlah, then the king asked about the hadith in the book by saying that
the hadiths in the book were not in the book. zusa Wé W JSI? "[s everything in it
sahih?", to which al-Nasa'i replied: "It contains the sahih and the hasan, and those that
are close to them." So the king told al-Nasa’i: "Choose for me the sahih." So al-Nasa't
composed al-Sunan al-Sugra and named it al-Mujtaba, a book organized by fiqh
chapters like the other sunan. In compiling his book al-Sunan al-Sugra, al-Nasa’i was
very careful, It is not surprising that scholars say that his book ranks after the
Sahihain (Sahih al-Bukhari and Sahih Muslim) with the argument that his book (al-
Mujtaba) contains very few da'if hadiths after the Sahihain. (Abu Syahbah, n.d.)

The method of al-Nasa'l in compiling his book can be seen from its name, al-
Sunan, which as explained above, in hadith terms means a book containing hadiths
that explain matters related to figh (such as hadiths that explain purification, prayer,
etc.) (Al-Tahhan, 2004). This sunan is a reference book that is relied upon
(mu'tamad) by critics and hadith scholars (Abu Shahbah, n.d.). Imam al-Nasa'’i, on
many occasions, does not simply mention the hadith, but also explains the
differences between the various narrations, weighs and compares them, mentions
the 'illat (hidden defect in the sanad or matan), which one is authentic, which one is
more authentic, which one is weak, and which one is weaker.

Imam al-Nasa’t's method guides the hadith scholar from the beginning of the
hadith study process to its end. Al-Nasa'l does not simply record the final result as
Imam al-Bukhari and Muslim did-both of them only mention the final result in the
form of sahih traditions without revealing the dialog surrounding the assessment of
sahih or dla'if. It is as if the two Imams presented the hadith in its final form, like a
goldsmith displaying the final result of his gold in a showcase. Imam al-Nasa'’i, on the
other hand, is like a craftsman who takes us inside a gold processing plant where we
see the initial form of gold, the process of processing it, and finally it becomes pure
gold in its perfect form (Sa‘id, 1408).
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5. Narrators and Sanad in al-Mujtaba

Imam al-Nasa’t was an excellent hadith critic and an authority on jarh wa
ta‘dil (criticism of narrators) and 'ilal (analysis of hadith defects). This excellence is
evident in his Sunan, whose sanads are very clean and well preserved. He also
explains the state of the narrators-especially in the subtle differences between them.

The author of Shart al-A'immah al-Sittah (Terms of the Six Imams) divides
the traditions of al-Mujtaba (Sunan al-Sughra) into three parts:

a. The first part: the traditions narrated in Sahih al-Bukhari and Sahih Muslim,
and this is the largest part of his book.

b. The second part: traditions that are authentic according to the
requirements of both (Bukhari and Muslim).

c. The third part: traditions in which al-Nasa’l explains the 'illat’, which can
only be understood by experts in this field.

Imam al-Nasa'i avoided narrating from the narrators that al-Bukhari, Muslim,
and Abu Dawud used as proof if they had defects or weaknesses, even though they
were included in their Sahih. Imam al-Daraquthni even compiled the names of
narrators that al-Nasa'l had disbelieved but were still narrated by al-Bukhari and
Muslim in their Sahih. The custom of al-Nasa'1 in his Sunan is to explain the situation
of the weak narrator. The narrations of such narrators are usually included not to
be used as a basis for ruling, but for analysis of 'illat and comparison with other
stronger narrations. This is a feature that is not found in Sahih al-Bukhar1 and Sahih
Muslim, but rather is characteristic of Sunan Abi Dawiid and Sunan al-Tirmiz1 (Sa‘ld,
1408).

Finally, among the scholars who synthesized this book were mostly from
among the muta'akhirin (later) scholars as follows:

a. al-Im‘an Fi Syarh Musannaf al-Nasai Abi ‘Abdirrahman, by Ibn al-Nu‘man (d.
567 AH)

b. al-Mujtaba Min al-Mujtaba, by Muhammad Ibn Ahmad al-Abyurdi (d. 507 AH)

c. Zuhar al-Ruba 'Ala al-Mujtaba by al-Suyuti (d. 911 AH) (al-Nasa’i, n.d).
Al-Suyuti himself says in his muqaddimah that his book is a commentary on

Sunan Abi Abdurrahman al-Nasal in the same style or method as he commented on
the books of Sahthain (Sahih al-Bukhari and Sahih Muslim), Sunan Abi Daid and al-
Jami' Imam al-Sahth Muslim.

Tirmizi, in his ta'liq, al-Suyuti tries to explain the names of the narrators,
explain the phrases, explain the garib (difficult to understand) and explain some of
the rulings and manners contained therein.

a. Hashiyah al-Sindi, by Abu al-Hasan Muhammad Ibn 'Abd al-Hadi al-Hanafi (al-
Sindi) (d. 1138 AH), is also a light-hearted commentary on al-Nasai's book that
attempts to explain its linguistic rules to make it easier for students and readers
(Abii Syahbah, n.d.).

b. Taisir al-Yusra bi Sharh al-Mujtaba min al-Sunan al-Kubra, by ‘Abdurrahman
Ibn Ahmad al-Bahkali al-Yamani (d. 1248 H)
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c. ‘Arf Zuhar al-Ruba ‘Ala al-Mujtaba (mukhtasar sharh al-Suyuti) by ‘Ali Ibn
Sulaiman al-Damnatani (d. 1306 H)

d. Al-Faid al-Samat ‘Ala Sunan al-Nasai, by al-Kankuhi (d. 1323 H)

e. Raud al-Ruba ‘An Tarjamah al-Mujtaba karangan Maulay Wahid al-Zaman

f.  Sharh Majmu’Min Syarh al-Suytti Wa Hashiyah al-Sindi Wa Gairihima, by Abt
‘Abdurrahman Muhammad Banjabi dan Muhammad ‘Abd al-Latif

g. Al-Taqrirat al-Ra’i‘ah ‘Ala Sunan al-Nasai, by Muhammad Hamdillah al-
Tahanawi

h. Syurtq Anwar al-Minan al-Kubra al-Ilahiyyah bi Kasyf Arar al-Sunan al-Sugra
al-Nasaiyyah, by Muhammad al-Mukhtar Ibn Muhammad Ibn Ahmad Mazid
al-Juknt al-Syanqiti (d. 1405 H)

i. Al-Ta'ligat al-Salafiyyah ‘Ala Sunan al-Nasai, by Muhammad ‘Ataillah al-
Faujiyani (d. 1409 H)

j.  Zukhairah al-‘Ugba Fi Syarh al-Mujtabd, by Muhammad Ibn ‘Ali Ibn Adam Ibn
Misa al-Ityunit al-Wallawl1. and,

k. Bazl al-lhsan bi Taqrib Sunan al-Nasai Abi ‘Abdirrahman, by Abi Ishaq al-
Huwaini.

Conclusion

Imam al-Nasa’li was a hadith scholar of the 3rd-4th century A.H. who was
famous as Sahib al-Sunan. His monumental work, al-Mujtaba, is a book of figh-
themed traditions that contains mostly sahih traditions, with very fewda‘if
traditions. As such, it occupies a high position after Sahih al-Bukhari and Sahih
Muslim. Al-Nasa'l is known as an accomplished hadith critic in the fields of jarh wa
ta‘dil and ‘ilal, with his method of in-depth analysis of the sanad and narrators. He
divided al-Mujtaba's traditions into three categories: traditions that are also in al-
Sahihayn, sahih traditions according to the conditions of both, and traditions in
which the 'illat is explained for the experts. Its specialty lies in its openness in
mentioning the weaknesses of narrators, even if they are narrated in the Sahihayn,
making Sunan al-Nasa’l not only a book of narration but also a work of in-depth
hadith criticism and analysis.
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